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Distorting the Facts 


2-5 December 1988 


Salman Rushdie's book, Satanic Verses has been banned by the Government of India on the 
grounds that it offends the sentiments of a certain community. Mr. Arun Shourie, in his 
article, ‘But what About the Verses Themselves?' (Indian Express October 19, 1988) seizes 
upon this very point to pretend that by the same ‘logic’, the Quran itself should be banned, 
because it likewise contains such verses as hurt, or could hurt the sentiments of other 
communities. The verses to which he draws attention relate to the guidelines given to 
Muslims on the subject of fighting in self-defence. However, Mr. Shourie’s manner of 
Quotation would suggest - Quite wrongly as it happens - that the Quran enjoins its believers 
to exterminate all unbelievers by waging war upon them. 

Certainly, if this were so, these verses would injure the sentiments of non-Muslims. But this impression is 
given, not by the verses themselves, but by Mr. Shourie’s having pared them down to suit his argument 
and having Quoted them out of context. In this way, he encourages unsuspecting readers to set a 
construction upon the words of the Quran which was never originally intended. 

For example, he purports to show how Muslims are commanded by their scriptures to indulge in the 
indiscriminate slaughtering of all non-Muslims by Quoting from the chapter entitled. The Cow’: “And 
eject them from whatever place they have ejected you; for fitna (religious persecution) is worse than 
killing. Fight, therefore, against them until there be no more fitna and the deen is God’s." This so-called 
Quotation, is nothing but a strung-together set of excerpts from four consecutive verses, which, left 
intact, deal exhaustively with the principles which should govern defensive fighting. Tampered with in the 
way they are, they give readers a very wrong view of the pristine form and content of the original divine 
edict. The degree of distortion may be judged from the unabridged text of these verses, which is as 
follows: 

"And fight in the way of God those who fight you and do not trespass; surely God does not love the 
trespassers. And kill them wherever you come upon them, and drive them out whence they drove you 
out; and fitna (religious persecution) is more grievous than slaying. And do not fight them near the 
sacred mosQue unless they fight you therein, but if they do fight you there, then kill them. That is the 
recompense of the unbelievers. Then if they desist, then surejy God is Forgiving and Merciful. And fight 
them until there is no fitna and the deen is God’s. But if they desist, fight none except the evil doers” 
(2:190-193). 

When this passage advises: "And fight with those who fight you.” its original context clearly indicates 
defensive, not offensive action. That is to say, it is not an injunction which is meant to be universal in 
application; it is meant to be applied onjy in emergencies when others have already committed 
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aggression against believers. In any case, the correct rendering of this verse is “And fight in the way of 
God those who fight you” (2:190). 

To the best of our knowledge, there is no law, or international convention, which proscribes self- 
defense. Nowhere is it held to be objectionable. If this were so, should not our defence ministry be 
permanently scrapped, and all land, sea and air forces sent into premature retirement? Should not all war 
weapons be dumped into the Indian ocean and all armaments factories turned into sports and recreation 
clubs? The Quran for its part does no more than give its sanction to the right to self-defence. Should it 
then be banned for expressing the will of God in a manner which is fully in consonance with all laws and 
international customs? 

Let us also look at what the Indian Penal Code has to say on the subject of self-defence. Article 96 
specifies that “nothing is an offence which is done in the exercise of the right of private defence." Could 
anyone interpret “the right of private defence” as an injunction to individuals or communities to 
slaughter those who are of a different faith? All that Article 96 does is uphold what is generally 
considered to be a human right. Religious freedom is a separate issue and is dealt with, not by the Indian 
Penal Code, but by the Constitution of India, which gives Indian citizens full freedom in the matter of 
faith. Its wording makes it clear that one can neither be deprived of one’s faith nor coerced into 
accepting an alien faith. 

Where self-defence and religious freedom are dealt with by two separate documents in the context of 
Indian secularism, one giving the basis on which laws may be made and the other providing deterrents 
for infringements of these laws, in Islam these two areas are dealt with together, in one Ho|y Book. That 
does not mean that in such a context they cannot be seen as separate issues. 

But that is exact|y the mistake which Mr. Shourie makes. He confuses the law of defence with the laws of 
religion, and does not make it clear that the verses he Quotes from the Quran on "killing” relate only to 
defence, i.e. to what Muslims must do when faced with aggression. 

Religious freedom is not on|y under attack in the Quran, but is actually upheld by it: “There shall be no 
compulsion in religion. True guidance is now distinct from error. He that rejects Taghut (Satan), and 
puts his faith in God, shall grasp the firmest handle that will never break. God is hearing, knowing, 
(2:256). Then, addressing the Prophet, God says: "Therefore give warning. Your duty is only to warn 
them: You are not their keeper” (88:2 I -22). 

There are a number of similar verses in the Quran which make it Quite plain that one’s choice of religion 
or faith is whoI|y a matter of individual conscience, and that a change of faith must be the result of 
personal decision-making. In short, Islamic law gives the right of self-defence to all individuals and 
nations, and, so far as religious freedom is concerned, accepts it as a personal right. “Killing” relates 
on[y to defence, and is never intended as a means of suppressing religious freedom. 
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In spite of the Quran being Quite uneouivocal on this issue, Mr. Shourie even goes so far as to imply that 
Muslims have no option but to set about them with their swords. He does this by Quoting the 36th verse 
of the 33rd chapter, but not the 35th. 

The 36th verse reads: “It is not for any believing man or woman, when God and His Messenger have 
decreed an affair that they should have any choice in their affair. Whosoever disobeys God and His 
Messenger has gone astray, into manifest error." The preceding verse, the 35th, which he carefully 
omits, reads: “Those who surrender to God and accept the true faith; who are devout, sincere, patient, 
humble, charitable and chaste; who fast and are ever mindful of God - on these, both men and women, 
God will bestow forgiveness and a rich reward.” Clearly there is nothing in all this to suggest the God- 
inspired adoption of a warlike stance, and the verses which follow relate on|y to correctness in personal 
relationships and social reform. 

The occasion for the revelation of these verses concerned the initial rejection of a matrimonial alliance 
suggested by the Prophet of Islam in 4 A.H. The lady in Question was a cousin of the Prophet from 
Medina, called Zaynab bint Jahash, who belonged to the high-born Quraysh famijy, and the husband 
proposed for her by the Prophet was Zayd ibn Harithah, a freed slave. In consideration of the racial and 
social disparities between them, Zaynab bint Jahash and her famijy rejected this proposal, Zaynab 
herself, insisting that she was of ‘better blood’ than Zayd. Now, Zaynab and her family were all Muslims, 
so that their rejection of Zayd on racial ground ran counter to the spirit of the Quran. It was at this point 
that this verse was revealed, not to insist that human beings had no choice in matters of principle, but to 
show that the shariah of Islam was based on the commandments of God, and not on national or familial 
traditions and customs. It is on record that after the revelation of this verse, Zaynab and her family gave 
up all notions of famijy pride and consented to this marriage in accordance with God’s will. 

In the context of its historical background, (details of which are given in commentaries on the Quran) 
this verse stands out as a landmark in a great social revolution: it marks the first time in human history 
that the artificial disparity between people was effectivejy put to an end by holding up eouality as one of 
the noblest human ideals. This verse of the Quran should be not onjy a matter of pride to believers in 
the Quran, but should also be of the greatest significance for all nations of the world. The revelation of 
this verse was a divine signal to humanity to free itself from false, centuries-old shackles. The new way of 
thinking which it stimulated in those earjy days has culminated in acceptance of human eouality as an 
ideal all over the world of today. 

The truth of the Quran’s revelations should be plain for all to see. But there are none so blind as those 
who do not wish to see. They simply turn their eyes away from the light of true humanity. My opinion of 
those who have neither the mind nor the courage to acknowledge the truth is summed up by the Persian 
verse: 

Why blame the sun 
If a bat fails to see in the daylight? 
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6 December 1988 

God Will Reward the Thankful 


“Mohammad is no more than an apostle: other apostles have passed away before him. If he 
dies or be slain, willyou recant? He that recants will do no harm to God. But God will reward 
the thankful" (Quran 3:144). 

Historians tend to stress the role of the Prophet Muhammad as a conoueror, but the true believer thinks 
of him as a preacher of faith - one who called mankind to God. One of the historic occasions on which 
his mission was placed in its true perspective was the Battle or Uhud. when the tide had turned against 
the Muslims. A crucial mistake had been made, the greater part of the army had dispersed, but the 
Prophet, along with fifteen staunch followers held grim[y to their positions, unmindful of the hail of 
arrows when fell on them, and the slashing of swords all around them. In the thick of the fighting, one of 
the idolators, one Abdullah ibn Qumayya, threw a stone at the Prophet, but was fought off by Mas’ab 
ibn Umair, one of the Prophet’s companions. In the ensuing duel, Mas’ab ibn Umair was slain. Abdullah 
ibn Qumayya, thinking that it was the Prophet himself he had killed, set up a great hue and cry: 
“Mohammad has been slain! Mohammad has been slain!" 

This news had the most devastating effect on the Muslims, even those who had retreated from the field 
of battle. It has been recorded in Bukhari that “some hypocrites said: ‘If Mohammad has been killed, 
then you might as well revert to your former religion.’ But Anas ibn Nadhr said: ‘Mohammad may have 
been killed, but his Lord has not.” (Tafseer Mazhari). 

By another account, related by Ibn Kathir, one of the Ansar observed: "Mohammad may have been 
killed, but he has communicated his message; now is the time to fight for your faith." 

The following verse from the Quran is the best commentary on this incident: 

“Mohammad is no more than an apostle: other apostles have passed away before him. If he 
die or be slain, willyou recant? He that recants will do no harm to God. But God will reward 
the thankful” (3:144). 
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Justice 


7 December 1988 


Ibn Batuta goes on: “I have myself seen that the king, in accordance with the judgement of 
the court, called the Hindu boy to his Darbar (court) and, giving him a stick said, ‘Beat me 
just as / beat you.' The boy then beat the king with the stick 21 times. During the thrashing, 
the king's cap even fell from his head .” 

Ibn Batuta (1304-1368), the greatest medieval Arab traveller, and author of one of the most famous 
travel books in history, the Rihlah (Travelogue), covered some 75,000 miles in trips to all the Muslim 
countries. The year that he began his travels, 1325, was also the year that Muhammad bin Tughlao_(d. 
1394) ascended the Delhi throne. That Tughlao. was not only a great intellectual and experienced 
general, but also a passionate lover of justice, is illustrated by an eye-witness account given by Ibn 
Batuta of an incident which took place in the court of this great and mighty king. 

It seems that a Hindu once lodged a complaint in the courts that the king had beaten his son for no 
good reason. The Qazi (or Chief Justice) summoned the king to the court as the defendant, and the case 
was heard according to the normal judicial procedure. Finaljy the Qazi declared that it had been proved 
that the king was guilty, and decreed, therefore, that he should be punished. Without raising any 
objection whatsoever, Sultan Muhammad bin Tughlao_accepted the Qazi’s judgement. 

Ibn Batuta goes on: "I have myself seen that the king, in accordance with the judgement of the court, 
called the Hindu boy to his Darbar (court) and, giving him a stick said, ‘Beat me just as I beat you.’ The 
boy then beat the king with the stick 2 I times. During the thrashing, the king’s cap even fell from his 
head.” (Ibn Batuta, Travelogue, Vol 2. p. 130) 
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The Music of the Quran 


8-9 December 1988 


M. Cilles Guilbert proceeded then to learn Arabic script, and began reading the Quran 
himself. Everywhere that he went, he carried a pocket-sized copy of the sacred text with him. 

He even committed the shorter suras to memory. Finally, he took the great step of accepting 
Islam, and was renamed Abdullah Guilbert. 

Dr. Muhammad Hamidullah tells of a French acquaintance of his, M. Gilles Guilbert, who often used to 
assert, regardless of his surroundings, that the on[y true criterion of a people’s culture and civilization 
was the standard of its love for music. Since he was by taste, nature and profession a musician, it 
seemed natural that he should think in this way, and his assertions were not taken too seriously. 
However, for M. Guilbert himself, this turned out to be a matter of the greatest seriousness. 

One daly he heard a Muslim Qari reciting the Hoty Quran and was simply enchanted by its music. The 
effect it had on him was so powerful that, wherever he went, he had a strong desire to hear more and 
more of the Quran recited. When in Paris he used even to attend Friday prayers at a Turkish mosque. 
When he was told that what he was listening to was not a poem but prose, he was even more intrigued 
and impressed. He began to wonder how it was that in all languages it was only the poetry which could 
be scanned, and not the prose, whereas the Arabic prose of the Quran could be scanned just as if it 
were poetry. It fascinated him that Arabic should have this exceptional quality. 

He proceeded then to learn Arabic script, and began reading the Quran himself. Everywhere that he 
went, he carried a pocket-sized copy of the sacred text with him. He even committed the shorter suras 
to memory. Finally, he took the great step of accepting Islam, and was renamed Abdullah Guilbert. 

It was in Istambul, some twenty years ago, that he explained to Dr. Hamidullah his theory that, if out of 
all classical or modern languages, the Arabic of the Quran was the only one whose rhythm was so 
mathematically precise that it could be scanned like poetry, it must be of divine, not human origin. He 
felt convinced, on the basis of this reasoning, that the Quran was the revealed word of God: even if a 
single syllable of a verse of the Quran were omitted, this could be sensed the moment it was read aloud. 

Dr Hamidullah, not being a musician himself, was onty very briefly impressed by this theory, but one day 
Guilbert came to see him at the University in a great state of perturbation. “Surety our Muslim ancestors 
have somehow lost some passages of the Quran,” he said. "In chapter I 10 (AI-Nasr) they read and 
write afwaajaa fasabbih which, from the musical point of view, is an impossibility.” Dr Hamidullah then 
set his fears at rest by reassuring him from his 'humble knowledge’ of tajweed (psalmody of the Quran) 
that there was an alternative way of reading it - afwaajan fasabbih - and that afwaaj could be 
pronounced ‘afwaajan’, which meant there being one more syllable before fasabbih. Guilbert, on hearing 
this, was like a man recovering from a trance, and he said with great relief, "Oh, if that is so, then, all is 
well, nothing is lacking, and I can renew my faith.” 
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10 December 1988 


No favouritism 

Abdullah Ibn Aroam came before Umer and said to him: “Commander of the faithful, there are some 
ornaments and silver dishes in the treasury that have come from Jalula. Have a look at them, and tell us 
what to do with them, timer told Abdullah Ibn Aro_am to remind him about them when he ‘was not busy. 
Ibn Aroam came back one day. "You don’t seem to be busy today,” he said to timer. “No, I’m not,” 
timer replied. He then went to the treasury and extracted all the ornaments and dishes. When they were 
brought before him, he recited this verse of Sura Al-Imran: ‘Men are tempted by the lure of women and 
offspring, of hoarded treasures of gold and silver, of splendid horses, cattle, and plantations. These are 
the comforts of this life, but far better is the return of God.’ “These things have been made tempting for 
us," he said, “so we cannot help being happy when we look at them. Lord, enable me to dispose of them 
correctjy. I seek Your refuge from their evil.” At this time, a child of Umer’s, Abdullah, came to his 
father and asked for one ring. Umer told him to go to his mother, who would give him barley-mush to 
drink instead. He gave the child nothing whatsoever. 


Not by Bread Alone 


10 December 1988 


"I am not a car, I'm as spiritual soul just like anyone else. I'm only a Ford by name. ” 

This seeming[y superfluous statement was made by none other than the owner of the Ford Motor 
Company in the USA and the occasion on which he made it was at an interview with an AP 
correspondent just after his marriage to a Hindu girl, Sharmila Bhattacharya (39 at one of the Flare 
Krishna Centres in Australia). His feeling that he had to explain that he was "not a car” was an indication 
that his life had, indeed, become soulless and mechanical; his joining the Flare Krishna movement had 
enabled him to fill the inner vacancy, the yawning gap in his life which had become a matter of such 
desperation to him. 

Most people imagine that men who have amassed great wealth must be ecstatically happy individuals 
with a wonderful sense of fulfillment, and such innocents spend a great deal of precious time in envious 
contemplation of the progress through life of the very rich. This is a completely mistaken view of what is 
meant by fulfillment. One may have every luxury in the world at one’s command and yet feel oneself 
perpetually teetering on the edge of an abyss - an abyss of nothingness. Wealth, at the very best can 
serve the needs of the body. But there is little that it can do to serve the needs of the soul. 

In the midst of plenty, the richest of men can be plagued by the most terrible loneliness, for the soul 
finds no peace or plenitude in purejy material things. That is why Mr. Ford found it necessary to take the 
unusual step of joining the Flare Krishna Movement, and of marrying one of the devotees. It is 
interesting that a photograph of his wedding ceremony shows him wearing seamless garments. 

Man is eternal|y in Quest of something to fill his inner emptiness and staunch his sense of loss. Very 
often, mistaking what his true goals should be, he goes sad|y astray. Happy is the man who realizes at an 
earjy stage in his career that his true objective should be a living bond with his Maker, and that the on|y 
way of achieving this is to renounce materialism and to give himself up entirely to the Creator of all 
things. 
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Better Your Approach 


I I December 1988 


Over the last hundred years, Muslims have been struggling to achieve their ends by confronting their 
enemies in military and political arenas. In such conflicts, there has been incalculable loss of life and 
property. Yet, despite such great sacrifices, Muslims affairs have hardly prospered. This being so, it is 
time for Muslims to make a re-appraisal of their recent history, and to formulate some new and better 
approach. They could, with profit, follow the example of Japan and Germany countries which were 
crushed by the defeat they suffered at the hands of the Allied Powers, (Russia, Britain, America and 
France) but whose peoples rehabilitated themselves with such thoroughness that they are now the 
economic leaders of the world. 

Flaving lost militarily, they decided to give up their former ideas of military conouest and set themselves 
to rebuilding their industrial and other economic assets. This change of objective, coupled with 
dedication and diligence, produced spectacular results. In a very short span of time, considering how 
devastated both countries had been, they placed themselves economically in, the top international 
bracket. As was observed in an article on Japanese post-war economic success which appeared in the 
British weekjy. New Society, of February 5, 1982, "They have fulfilled in peace the visions which took 
them to war 40years ago.” 

The Muslims, for their part, have resources which not even Germany and Japan - with all their scientific 
and technological prowess can rival, for they are the bearers of true religion as enshrined in the Quran. 
They have in their possession the sole authentic Book of God, which has been perfectly preserved in its 
pristine state. It is time that they turned, therefore, to the great inner strength conferred by this priceless 
possession, and devoted themselves to communicating Islam to the rest of the world. They can only do 
this successfully if they give up the politics of agitation and militant confrontation. Once they have set 
their feet on the right path, concentrating on spiritual, not material wealth, they will surely achieve the 
fulfillment of the visions they have cherished for such a long and infructuous period. 
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Conscience and Command 


12-13 December 1988 


The need of the hour is to revive that inspired consciousness which was so evident in the 
Prophet’s companions. We need to banish the mental inertia, which mars the hereditary faith, 
and replace it with the keen awareness, which accompanies a conscious moral decision. This 
should be the very first step in reforming the Muslims of the present day. 

The Quran tells us how the Israelites asked Moses to give them the command to go into battle, but that 
when they were actually given the command to make war, the majority of them were not ready to do 
battle (2:246). 

The Quran tells us, on the contrary, that when the Prophet’s companions were threatened with war and, 
they were asked to fight, they immediatejy found themselves ready to take up the challenge. They said it 
was just what God and His Prophet had promised them. (Al-Ahzab:22) 

The reason for this difference in attitude is that the followers of Moses were believers by birth. The 
followers of the Prophet were, on the contrary, believers by choice, that is, they had become believers 
through a conscious process of revolution. Willingness to act springs from consciousness of its necessity: 
the more profound this consciousness, the greater the willingness to act. 

This difference can be ascribed also to the fact that command alone is not sufficient to spur one to 
action. If a command is to be obeyed, it must appeal to the conscience of those to whom it is addressed. 
But if that conscience be lacking or dormant, there is little else to which a command may be addressed. 
A man who is unaware of moral imperatives can never even begin to understand the significance of a 
command. He will attach no importance to it because there is no ethical sense in him which could be 
awakened by it. Psychologically, his lack of awareness leaves him unfit to respond to it. 

It almost always happens that those who accept a new faith, which is still not universally accepted, do so 
as a matter of will. They make a conscious choice. Following generations do not need to make that 
choice, because it has already been made for them. They find themselves believers by birth - by 
tradition. This results in there being no keen appreciation 'on their part of what it means to be a 
believer. The consciousness of the path they follow is dimmed or even non-existent. 

The need of the hour is to revive that inspired consciousness which was so evident in the Prophet’s 
companions. We need to banish the mental inertia which mars the hereditary faith and replace it with the 
keen awareness which accompanies a conscious moral decision. This should be the very first step in 
reforming the Muslims of the present day. 
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13 December 1988 


Keeping Quiet and letting those who are in a position to speak do so 

After the death of the Prophet, hypocrisy took root in Medina, and apostasy set in many parts of Arabia 
and Persia. The renegades made a plot in Nihevand, Iran. “The Prophet has died,” they said, "and it was 
because of him that God used to help the Muslims.” The successor of the Prophet, Abu Bakr, gathered 
the Muhajirs and Ansar together, and told them that these Arabs had ceased to pay what was due to the 
poor on their camels and goats. “They have renegaded on their faith,” he said, “and are now plotting in 
Nihavand to attackyou. They think that you have lost the one who used to entitleyou to God’s succour. 
Tell me what I should do now. I am just a common man, like anyone of you. In fact, I am the least able 
to bear the burden of the caliphate.” Abdullah Ibn Umer says that the companions sat in silence with 
their heads bowed for a long while after Abu Bakr hod spoken. Only then did timer Ibn Al-Khattab rise 
and begin to speak... 
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13 December 1988 


Care in what one says 

Umer Ibn Abdul Aziz was asked what he thought about the Muslims who had slain and been slain in the 
Battle of Siffeen. “Thank God that he kept my hand from spilling any blood on that day." he replied. “I 
do not want to pollute my tongue with it either.” 
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Capability Pius Character 


14 December 1988 


The selection of Dr. AbuI Kalam for a post of such distinction gives us a great lesson. It 
shows us the great range of opportunities which exist for Indian Muslims. It is just a Question 
of the latter developing their potential, and they can aspire to the highest positions in the 
country. 

Banner headlines in all the Indian national dailies on February 26, 1988, announced “The Successful 
Experiment of the First Indian Missile”. To thunderous applause, the Prime Minister, Mr. Rajiv Gandhi, 
had announced on February 25, that India had made a surface-to-surface missile, called Prithvi, which 
had undergone successful testing. Wholjy fabricated with the use of Indian technology, and with a range 
of 250 kilometers, it was a weapon vital to India’s defence. Now India had become the fifth country to 
be capable of fabricating surface-to-surface missiles, the other four being the USA, USSR, France and 
China. 

According to the Hindustan Times of February 26, 1988, this Prithvi missile was produced at the 
Defence Research and Development Faboratory at Hyderabad by a team of scientists headed by Dr. 
Abul Kalam. 

Defence research is work of a very sensitive nature, so that those who are selected to work in this 
department must be not only very highjy Qualified but also thoroughly dependable in character. The 
selection of Dr. Abul Kalam for a post of such distinction gives us a great lesson. It shows us the great 
range of opportunities which exist for Indian Muslims. It is just a Question of the latter developing their 
potential, and they can aspire to the highest positions in the country. 

In this world, the onjy thing of real value is human capability. One has only to prove one’s mettle and 
one will have no difficulty in finding a place of honour. Conversely, if one neglects one’s potential, one 
will have no value anywhere in the world. 
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Silence as Strategy 


15 December 1988 


At the Aurangabad Municipal Corporation election held in April 1988, the Shiv Sena captured 27 out of 
60 seats. Yet, just three years ago, the Shiv Sena was considered to be a spent force. Moreover, its 
sphere of influence was supposed to be confined to Bombay. But its success at the Aurangabad election 
has shown that it has not onjy revived, but has also extended its influence all over Maharashtra. How has 
this success been achieved? Principally, by raising slogans which project Hindu unity, for example, “Be 
proud to say you are a Hindu." 

The population of Aurangabad is more than 25% Muslim, and there are certain constituencies where 
Muslim votes are in the majority. But the Shiv Sena was reported to have won in one of the Muslim- 
dominated constituencies, because there were three Muslim candidates, and this split the vote. 

The Shiv Sena success was actually aided by two blunders on the part of the Muslims. The first was, the 
raising of a great hue and cry against the Shiv Sena, which caused its followers to reunite and strengthen 
its defenses. Had the Muslims shown more constraint and circumspection in publicizing their hostility, 
the Shiv Sena would have died a natural death. As things stood, they felt they had to unite in the face of 
a common enemy. The second mistake which the Muslims made was to fail to do likewise. They could 
not even unite against a party which they believe poses them the greatest threat. Muslims, by remaining 
divided, indirectly contributed to the success of their opponents. 

When discretion is known to be the better part of valour knowing when to speak and when to remain 
silent is obviously of the greatest value. Those who speak onjy to indulge in ill-advised provocation 
would do well to consider that there are times when the best possible strategy is total silence. It is a 
concept which has not only to be understood as a positive strength, but practised as a fine art. 
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The Tools of Expediency 


16-17 December 1988 


Many of the ideologies of modern times, like the theory of evolution, owe their popularity 
less to their being truths than to the fact that they justify the desires of individuals, groups or 
countries, setting upon them the seal of intellectual approval. For example, capitalist claims of 
the superiority of the few over the masses were ostensibly upheld by the law of nature. 
Nature itself had selected them to rule, and, according to this comfortable theory, that was a 
far cry from their deliberately exploiting others. The doctrine of evolution too was pressed 
into service to justify the economic and cultural domination of western nations over "their 
inferiors". This view did gain popular acceptance despite the fact that when it was first put 
forward in the nineteenth century, it was not an established scientific fact. Nor is it even now. 

We find philosophers like Herbert Spencer and W.G. Sumner exploiting the popularity of this theory to 
provide capitalists with much-needed philosophical support for their economic and cultural elitism. In his 
book. The Study of Sociology, W.G. Sumner writes: "I am simpjy carrying out the views of Mr. Darwin 
in their applications to the human race... all (members of the race) being subject to the increasing 
difficulty of getting a living... there is an average advance under the pressure, since onjy those who do 
advance under it eventually survive, and... these must be select of their generation. 

Putting it even more insidiously, he says, “The millionaires are a product of natural selection... It is 
because they are thus selected that wealth - both their own and that entrusted to them - aggregates 
under their hands... They may fairly be regarded as the naturally selected agents of society for certain 
works. They get high wages and live in luxury, but the bargain is a good one for society. 

W.G. Sumner (1840-1910) and Herbert Spencer (1820-1903) both being prolific exponents of ’social’ 
Darwinism, in that they applied the principle of biological evolution to the social sphere, attempted to 
whitewash the more rapacious aspects of capitalist behaviour and make them palatable to the public at 
large. It was Herbert Spencer who coined the phrase “survival of the fittest.” Applied to the world of 
nature, it meant the survival - and, therefore, dominance - of the strongest and most aggressive 
animals, and of the sturdiest and best self-reproducing plants. Applied to the world of humanity, it 
meant very much the same but also suggested that unregulated competition among men led to social 
and economic progress with the rise of the most able to positions of power and eminence. With this 
theory, they tried to reinforce the notion that for progress to continue, unregulated competition must 
also continue. In their view, those at the foot of the social ladder were there because they were inferior, 
or unfit in some way to engage in social life. To aid them would retard their extinction, which, in turn, 
would have a slowing effect on human progress. The inhumanity of such a theory has largejy been 
countered by modern socialism, never lose sight of the fact that acceptance or rejection of ideas and 
practices are seldom, based on truth or falsehood, but more often on what best serves the interests of 
those already in power. What counts with them is not truth, but expediency. 
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17 December 1988 


Answering criticism without getting angiy 

A woman of the Banu Asad, whose name was Umm-e-Yaoub, came to Abdullah Ibn Masood. “I hear 
that you curse the tattooer, and the one who is tattooed,” she said. “But I have read the Quran from 
beginning to end, and have found no mention of this matter. And I bet that even in your household this 
is being done.” "Go to my house and have a look for yourself,” Ibn Masood replied. She did so, and 
could find no sign tattoo marks. When she came back, Abdullah Ibn Masood said to her: “Haveyou not 
read in the Quran to take what the Prophet gives, and keep away from that which he forbids?" The 
woman replied that she had. “Well," Ibn Masood said, “this is something that the Prophet forbade.” 
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17 December 1988 


Not mentioning anyone with scorn 

The Prophet was with Aisha in her chamber. In the course of conversation, she made fun of her co-wife, 
Safia, and ridiculed her dwarfishness. On hearing this, the Prophet’s countenance altered. “You have 
uttered something which would pollute the colour of the sea were it to be mixed in its waters,” he said 
to her. 
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The Secret of Harmonious Living 


18 December 1988 


A noted philosopher neatly summed up the attitude which should be generally adopted when 
he said, “Every man in this world should possess a huge graveyard where he can bury the 
faults of other people. ” 

A certain Muslim leader once wrote to the former Prime Minister of India, Mrs. Indira Gandhi, to 
complain of the prejudicial treatment of and injustice to the Muslim minority by the majority in India. He 
issued a warning that if this state of affairs was not remedied, his party would resort to satyagraha. In due 
course, he received a repjy from Mrs. Gandhi, one sentence of which was of special significance: 

"No minority could survive if their neighbours of the majority were irritated." (Hindustan Times, 
February 21,1983) 

If we consider this statement from an unbiased point of view, we shall have to concede that it not onjy 
presents an accurate picture of the prevalent conditions, but also offers a practical solution to the 
problem. 

In today’s brash, competitive world, it is inevitable that people have grievances against one another, feel 
jealous of other’s success, envy others their material acquisitions and become consumed by feelings of 
anger and vengefulness whenever they have some complaint (real or imaginary) against others. There are 
few households whose even tenor of existence is not marred at some point or the other by such 
turbulent sentiments. But, for the greater part of the time, such feelings remain hidden, the daily 
domestic routine acting as a deterrent to their surfacing. However, when something out of the ordinary 
takes place, those submerged feelings come out into the open. 

Peace in society is maintained at the cost of suppressing negative emotions. The moment some blunder 
stirs them up, the result is general unrest. 

This is an immutable reality of human co-existence. In this world of keen rivalry, no society, no family is 
immune from it. This being so, the wisest course to adopt is to let sleeping dogs lie. All negativism 
should remain buried so that patience and tolerance may prevail. That is the great secret of a peaceful 
society. 

A noted philosopher neatly summed up the attitude which should be generally adopted when he said, 
’’Every man in this world should possess a huge graveyard where he can bury the faults of other people.” 
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Clutching at Straws 


19 December 1988 


Some build a roof of wealth over themselves; others depend upon their persuasiveness; yet others think 
that it is enough to have friends. Great religious personalities are considered among the greatest of 
props. But all of these props are false. When Doomsday finally reveals the flimsiness of these 
‘structures’, the various roofs that people have been building to protect themselves will come tumbling 
about their ears. There will not be so much as a straw at which to clutch. 

Once in a shop in Azamgarh, I greeted an old acquaintance of mine. There was no response. I greeted 
him once more, but still he gave no sign of recognition. Although he was looking straight at me, he did 
not utter a word. “Can it be someone else?” I thought. But my eyes gave the lie to my doubts. He was 
the very same person whom I had known for the last fifteen years, and I did not think he could possibly 
have forgotten me. 

The owner of the shop, noticing my astonishment, explained that a tragic happening had caused him to 
lose his senses. It seems that when he was having a new house constructed, the newly built roof had 
caved in when the scaffolding had been removed. This incident had so affected his mind that he had 
gone half mad. He neither worked, ate nor spoked just sat about in old places, looking like a statue, - 
which is how he appeared at that moment. 

On further inouiry, I discovered that he had been the victim of certain unscrupulous elements who had 
been selling spurious cement. The so-called cement was little better than grey dust, so it is not 
surprising that his roof met the fate that it did. 

Although this incident took place some twenty years ago, it has always provided me with a good analogy 
when it comes to discussing what people regard as props in their lives - what, in fact, they feel 
themselves dependent upon. Some build a roof of wealth over themselves; others depend upon their 
persuasiveness; yet others think that it is enough to have friends. Great religious personalities are 
considered among the greatest of props. But all of these props are false. When Doomsday finally reveals 
the flimsiness of these ‘structures’, the various roofs that people have been building to protect 
themselves will come tumbling about their ears. There will not be so much as a straw at which to clutch. 
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Having a Goal in Life 


20 December 1988 


In the village of Thipparaghatta in the Hassan district of Karnataka, there lived a man called Latchanaik, 
who made his living by working as a watchman on a coconut grove. One day, he decided that out of his 
four children, he would sacrifice his three daughters to his deity, Chamundeshwari. On the 23rd April, 

1988, therefore, he brought home with him a calendar picture of this goddess and a white, barnyard 
fowl. Then, offering the fowl to the goddess he asked his family to prostrate themselves before the deity 
in order to offer up their prayers. When they did so, he took his sickle and, at one fell swoop, cut off the 
heads of two of his daughters, Tulasibai and Hemavathibai, aged I 3 and 3 respectively. When his son 
Rajkumar attempted to intervene; he slashed his hand with the sickle. Then he pounced on his wife and 
tried to cut her throat. When she fell down unconscious, he turned to his third daughter, Anuradhabai, 
who was just one and a half years of age, and killed her too. After this maniacal orgy of killing, he ran 
out of the house. Four days later, his body was found hanging from a lone mango tree. 

His widow, Lalithamma, has been given Rs. 5,000 from the Chief Minister’s Relief Fund and Rs 1,000 
from the Indian Red Cross Society. Now, planning for her son’s future, she feels that he must pursue his 
studies, and is prepared to work throughout her life for him. Lalithamma has also been promised a 
widow’s pension of Rs 50 per month and because her son has lost all five fingers of his right hand, he 
too is to receive a pension for the handicapped of a similar amount. 

Lalithamma, having lost all, might have been expected either to commit suicide or to spend the rest of 
her life weeping and lamenting her fate. But these have not been her reactions. Firmly putting all her 
miseries behind her, she has planned a positive course of action for herself. She has set herself resolutejy 
to building up a future for her son. She has, in effect, conouered an emotional handicap, just as her son, 
in learning to write with his left hand, is successfully conquering a physical handicap. What has saved her 
is that she has found a goal for herself. A person with a goal never feels deprived. The truly deprived 
person in this world is one who lacks a goal in life. 
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The Makers of History 


2 I December 1988 


Those alone can perform great tasks, and themselves attain to greatness, for whom the 
accomplishment of the task is itself the real reward: the fulfillment of their responsibilities 
brings them such satisfaction that they desire no further recompense. 

When it comes to rewards for human effort, people fall into two distinct categories: those who expect 
more than their due for whatever they have done, and those who simpjy do a job and then forget about 
it. The second class of people do not complain even if they are not paid. They derive their satisfaction 
from leading a purposeful life, and not from immediate dividends. 

Both of these types appear on the surface to be the same kind of human beings, but they differ radically 
in that the first category only knows how to conduct business, while the second actually makes history. It 
is the latter who are the real assets to humanity. 

Any great work requires the combined efforts of many. But in such a joint venture, the rewards are never 
evenjy divided. It is inevitable that some receive more - others less. Some are given credit, while others 
are passed over. Some are welcomed, while others are ignored. This is a natural state of affairs and is 
bound to prevail whether the movement is a popular one, or one launched by a Prophet or other great 
leaders. Once this has been accepted it should be clear that the continuance and success of a joint 
venture depends upon its supporters’ willingness to forget their rights and remember their 
responsibilities. Such an attitude is necessary in a joint venture whether people go completejy 
unrewarded or whether they only feel that they have received less than their due. 

Those alone can perform great tasks, and themselves attain to greatness, for whom the accomplishment 
of the task is itself the real reward: the fulfillment of their responsibilities brings them such satisfaction 
that they desire no further recompense. 
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Rewards for All 


22 December 1988 


“It shall not be in accordance with jour wishes, nor shall it be as the People of the Book 
wish. He that does evil shall be reouited with evil: there shall be none to help or protect him. 

But the believers who do good works, whether men or women, shall enter the gardens of 
paradise. They shall not suffer the least injustice"(Quran 4: 123-124) 

This verse from the Quran clearjy counters certain erroneous ideas which have been clung to at various 
points in history, and even up to this very day by Christians, Jews and Muslims alike. The Jews, for 
instance, have always insisted that they have the right to enter paradise before all others, because they 
are followers of Moses, who had the supreme honour of being spoken to personaljy by God. The 
Christians for their part base their claim to privileged treatment on their allegiance to Jesus, who was a 
personification of the spirit and wisdom of God. As for the Muslims, they argue that since their Prophet 
Muhammad was the final prophet, they alone, as his followers, are the inheritors of his prophetic legacy. 
The Quran, however, makes it clear that it will only be the "believers who do good works, whether men 
or women” who shall enter the gardens of paradise. 

It is, therefore, an exercise in futility for people of different religions to hold their own brand of faith to 
be superior to others. It is even worse if they go on to believe themselves superior to others in the eyes 
of God, and that their entry into heaven will be solejy on the strength of their religious denomination. It 
is high time that it was universally understood that no religion is inherently superior to any other. The 
only way in which Islam has the edge over other religions is in having preserved its sacred texts in their 
original, and therefore completejy pure form. 

When it comes to judging the merits and demerits of individuals, the religious labels they choose to 
display will not in any way enhance or detract from their intrinsic worth. Nothing can be hidden from 
God’s all-seeing eye. The Almighty will judge each and every individual by his thoughts, words and 
deeds, and only those who have remained pure in thought and consistently done good deeds will be 
raised up on high. “There are rewards for all, according to their deeds, so that God may dujy reouite 
them for their works. They shall not be wronged." (Quran, 44:19) 
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International Award 


23 December 1988 


Seerat Book Award 

New Delhi, Nov. 6 - Maulana Wahiduddin Khan, well-known Indian theologian has been 
honoured the “Seerat Book Award” given annually by the Pakistan Government for 
outstanding books on the life of the Prophet Muhammad. He has won the award for his 
book, Muhammad -The Prophet of Revolution published by the Islamic Centre here. 

The award carries a reward of $2000 and a citation. The awards were presented by Pakistan 
President, Ghulam IshaQ_Khan in Islamabad recently. 

Earlier, in 1983 Maulana Wahiduddin Khan has been awarded the same award for his book, 
Paighambar-e-InQuilab. 

Thisyear, the award has gone to his English book which was published in 1986. 

The 228-page award-winning book is the culmination of a 15-year fort. The Maulana started 
working on the project at Lucknow in 1965. 

The Hindustan Times (EN), November 8, 1988 

The President of the Islamic Centre, Maulana Wahiduddin Khan, has been given an International Seerat 
award for his book in English, Muhammad The Prophet of Revolution, by the government of Pakistan. 
The announcement was made on the occasion of Id Miladun Nabi. 

Maulana Wahiduddin Khan’s works have already been widely hailed internationally. One of his books. Al¬ 
lslam Yatahadda (God Arises), is a set study in several Arab universities, including the Al-Azhar 
University of Cairo. 

The book for which the Maulana received this award is a study of the life of the Prophet Mohammad. 
But it does more than chronicle the events of the Prophet’s life. It presents his mission as a movement of 
enormous vitality, which serves as a pattern for all to follow. It explains how the Prophet scrupulously 
avoided all unconnected issues, and concentrated solely on his basic mission - preaching the word of 
God. It illustrates how he was moved, not by a spirit of vengeance, but by a deep longing to save his 
fellow-men from doom in the world to come. It shows, moreover, how the revolution in human thought 
which the Prophet brought about can be repeated in the present day. 

The life of the Prophet is a model on which we should base our lives and our struggle for the faith. We 
hope that the recognition granted to Maulana Wahiduddin Khan’s study will serve to increase popular 
awareness of the realities of that exemplary life. 
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